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«Baarogats « Beane Teoe aepsnosenne npeg Borom segyue, Tede, Mpeno- 
Ao6ue Orve, moAMMCR: moAKCA Tenae KO Tocnogy, Aa xpanut LlepKoss ceow cBATyW 
OT HEBEPHA HM PacKoAa, OT OeA H HanacTed, Aa Noem Tobow Oaargewusemy Ham Bory: 


Anauaryiin». 


(Ms Axaducra ce. IIpenoa. Cepadbumy Caposckomy). 





PACHOPAXEHHE 


OT ENAPXWUA/bHOTO YNPABNEHUA 


Ilo pacnopaxennwm Ero Bucokonpeocnamenctsa, 
Bucononpeocsamenneliimero MAKAPHH = Apxnenn- 
ckona AxeytcKoro nH Cernepo-AmepHkanckoro, OKsap 
xa Mockonckof [larpnapxun no Cerneprofi un Wanoll 
Amepuke 0ObABAReTCA, YTO 

1) maxon Muxana BAPHA pyxonoaoxen Bucoro- 
npeocnamenneiimum Apxuenuckonom AJTAMOM Bb can 
cnamennuka 2-ro nwaa 1950-ro roga B ropoxe Hpw 
Hopke Bp cs. Huxoaaescrom Kadeaxpaapnom Codope 

2) Cryazent ce. Baaguwupcercoh Jlyxosnoll Cemuna- 
pun [puropaii Cypenun pysonozoxen BucoKkonpe- 
ocpamenneiinum Apxnenucronom MARAPHEM pb ana- 
konn 23-ro nwpan 1950-ro roma. 

Yupansaswmuh Jlezamn DKsapxata 
IIporonepett Hocus Aseonuun 

Cexpetapb Enapxuaabnoro Coneta: 
IIporoquakon Hunoxenmuit Cemoe 


RESOLUTIONS FOR THE EXARCHATE 


By order of His Eminence, the Most Reverend 
Makary, Archbishop of the Aleutian Islands and 
North America and Exarch of the Moscow Patri 
archate in North and South America it is an 
nounced that: 

(1) The Deacon Michael Barna was ordained to 
the Sacred Priesthood by the Most Reverend Arch 
bishop Adam on July 2nd, 1950 at St. Nicholas’ 
Cathedral. 

(2) The student of St. Viadimir’s Theological 
Seminarly, Gregory Surrency was ordained to the 
diaconate by the Most Reverend Archbishop Ma 
kary on July 23th, 1950 


(signed by) The Chancellor of the Archdiocese : 
Archpries Joseph Dzvonchik 

The Secretary of the Archdiocese: 
Protodeacon Innocent Semoff 





I lonowenne PYCCKHX MOHAXOB Ha AeoHe CTAHOBHTCAH HEBbIHOCHMO TSDKEIbIM. 


Hyxaa nesnepontuan! Het zaxe xe6a. 


Yxe BTOpod pas NpPHXOAKNT NHCbMO c Npocb6ow oO TOMOLIK 


lo6pbie +102H, *KeNaoUlMe OTBETHTb Ha 


9TOT Tparn4ecKHH MPH3bIB O NOMOLIH, 


6AarOBOAAT HANpaBAATh ACHEXKHbIE NOXKEPTROBAHHA HWAK MAULEBbIE MOCbIIKH B 
Cs. Hekxonaesckuii Co6op 15 East 97th St. New York City 29, nau Henocpes 


CTBEHHO MO ampecy: 


Révérend Archimandrite Eugene, Supérieur de Ja Cellule Russe, St. Mi 


chel Ange. Mont-Athos, Gréce. 





MIPH3bIBAHHE CBATbIX HA PA3JIMYHbDIE CJLYYAH 


OO HB0aBACHHH OT Haskexwa KOHCKOTO: 


Cas. Mya4. ®aopa a .Janpa, crpanm Haanpuiickoli, tamatrh 18 apryeta 


(31 aprycta). 


OO wa0aBseHHH OT BHHHOTO BalofeTBa, AeHH, OAPTOTO CHa Hi OecCCOHHHILDL: 


Cn. Upenoa. Monces Mypnna, 


M3 Hapognoro Cxasanua no Ycrapy Yynosoli Jlanppi 


tamath 28 apryeta (10 cenradps). 
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NOCHAHHE 
BbICOKONPEOCBALEHHEMIUETO MAKAPHA 


APXWVENMUCKONA ANEYTCKOFO U CEBEPO-AMEPUKAHCKOrFO 
SKSAPXA MOCKOBCKOA NATPMAPXUN 


«... KOPAa BbI BHAHTe O6/1aKO, NOAHHMalOWMeeCcA C Sanaya, TOTYAC TOBOpHTe: 
1OxKAb GynzeT; H GtBaeT TAK; H KOrAa AyeT }OXKHbI BeTep, rOBOpHTe: 3HOH OyeT; 
Hw ObipaeT. JIHMeMepbI, AHUO 3eMIH H HeEOa pacnosHaBaTb yMeeTe, KaK Ke BPeMeHH 
cero He y3HaeTe. 3a4eM %e BbI H 0 CaMHM ce6e He CyAHTe, 4YeMYy ObITh JODKHO. 


Bor ye Ooree Noayropa BeKoB, Kak [IpapocaaBne 
NpoHHkAO B Hosni Mup 4 kak anocTOAbCKUM NOABH- 
rOM AYXOBHHIX THTOMUeR cRATOH Pycckot [papocaan- 
Hol IlepkBH HeTHHHAA Kepa CTada ¢ yenexoM Mpono- 
neloRaTbeA BO BCeX mraTtax CepepHo Amepaxa. Ho 
HACTYNMAN TOAM HCINTAHHA H cepa BepAHX He 
yeTosan nepex coOsasnom. Pasropesmasca B Poccnu 
PeBOAWUNA OTBACKAA HE TOALKO MUPAH, HO H MHOTHX 
nacthipeli oT «nomMnMmseHHH O TOpHeM»> yCTpeMHB HX 
BOI, pasyM H Cepie K HHTepecaM TOAHTHYeCCKHM, 
T. @. TACHHBIM H 3@MHBIM. 

Byayan Bosew Bowneti saknnytn B aaeKHe eTpa- 
Hb Aidt RosBeaNYeHna [[panocaaBna, JOAN OTH BMeCTO 
Toro, YOON OnITh CPpeAH HHOCAABHNX NpHMepom He- 
nokoseOuMol Beph A AyYxXOBHOH oARNBHA, caMH co0- 
CTRCHHNMH pPyKAMH cTaaM paspymaTs jom Bown u 
paslnpatTh Tezo XpuneToRO. «XBaANMbCA BAKOHOM, a 
npectynaennem sakona Oeayectumb bora, n6o0 parn 
Rac, KaK Hauncano, ama Bowne XVAHTCH VY ASHI THH- 
koB»>. (Pum. IT, 23-24). 

BesyMHO AeTKOMBICAHE AWACKOe, HO TpecTymHO T0- 
Belenne HX apxunactapel. «Tope BaM, KAWKHARH H 
(papucen, AnueMepbl, 4YTO BaTBopsete Tapetno He- 
Oecnoe YeAOReKAM; HOO CAaMH He BXOANTe H XOTAMMM 
nolitn He onycKaetes. (Mar. XXII, 13). 


(Jlvx. XII, 54-57)». 


CkOAbKO pas YBeMeBAIN BAC BAM OpaTus, CKOAb- 
KO pas sBada Bae caataa Martb-[leprosb, #0 Bh 3a- 
THKAIN YM Balt H MperabMarnch OraraMA 3eMABIMH. 
Bepxo mpo BaM MO_OOHHX ToROpHa anoctoa: «Kean 
Ke WH BAKPHTO OraroRecTRORBAHHE Hae. TO 3aKpPHITO 
1d HOTHOAWMHX, JIA HeBeEpYOMAX, y KOoTOpHX Oor 
Beka cero OCAeCTHA YMBI, YOO LAA HX He BOSCHAI 
cnet OazaropecTRoBAaHHA O caaBe Xpueta, horopnii 
ecTh 0Opas Bora nepaynmoros. (II. Kop. IV, 3, 4). 

H sor u 6e3 Toro KamMenucTHi NyTh ycTHAaeTcaA 
cHOBa TePHHeM, CHOBA CryMawTcA TYYH HM He MpH- 
BAeKATCICH CTAHOBUTCA Tepe HAMM MHP. O_HAKO Bee 
ele JOH 3aHATH 3a00TAMH 3¢MHNIMA WH He AYMaWT 
0 cnacennn, He BcnOMHHAWT O TleprBn. Ho neabsa B 
rpossMAx COOMTHAX He BUAeTh HOBOTO Npe_ynpex7e- 
nua Boxna, 160 ropopa czonamn noKolinoro [arpn- 
apxa Ceprus, «lia XpHcTHaHHna He MOKeT ONTb CAy- 
yafinocreli B MHpe, a BO Beem JelicTRYeT NpOMHICAH- 
reAIbHadA jlecHHIta Bowna Ko cnaceHnw BePHDIX CHIHO 
[leprRn>. 

K nam oOpamanwcb «4, K coOaaaHeHHHM Helipapet- 
HHMH NacTHPAMH RAMHMA, K BAM, NOX yrposeh nan 
HO CTPAXOM HAN NO APYTHM TPHINHAM OTHARUHM OT 
enatoh Tepxeu. K nam oOpamaiwen a, cratow Iep- 
KOBbW TocTabsennnit Haq Bamn, ApxHepeli: Bremante 
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3HaMeHHW L’ocnoqHW; He BepbTe KAeBeTe Ha ILepKoBb 
boxnw, He BepbtTe xyze Ha Jlyxa Caaroro. Toxxoxar 
BpeMeHa, KOra CYAbOM HAPOLOB YCKOAb3AWT M3 pYK 
mpaBureseh 3eMHbIX H 6CEM pyKOBOdUM «NpOMbICAUR 
meannan decnuna Bomwua». Wloxxoqar cpokw, korja 
rOADKO «ropHee» OCTAHeTCA HaCYULHBIM. 

Ileped BaMH CTOHT Ball AOar rpaxlannna Coequ- 
HeHHBIX IlIratros Amepuku. YectHo HecuTe ero, — 
oTlaBalire KecapeBO Kecapl, HO He 3aOnBaliTe Ball 
qoar nepex Ilepkosbw, Bosj0KeHHHI Ha BAC Ip CBA- 
TOM Kpemenun. Mupcekue rpyins H oaMTHYeCcKHe 
eATeAH B3OBYT Bac OOLeCAMHUTHCA BOKPYF 3€MHBIX BO- 
Ke. A me, Kak NacTHpb AYXOBHHIH, 30BY Bac B DTH 
rpeBOKHMe AHH OObEAMHUTDCA BOKPyT cBaATOH IIpa- 
BocaaBHoli LlepkBu, WepKBH CBATHIX OTHOB HW 3acTyI- 
HAKOB Hamux, epxeu Pocuox,a namero Uucyca Xpu- 
eta. [ye neT elHHCTBa TaM HeT AWOBH, a rye HeT 
a100BH Tam HeT bora: mo9TOMy NOMHHTe, 4TO HeT 
claceHisa BHe @HHCTBA. 

But OTAMYHO BHAeTe H pee 3Hain, 4TO Bac 06- 
MaHbIBaIH, KOra YUNTeAM BallM XyAMAN cBaATyW Ilep- 
KOBb H HarOBApHBadM BaM Ha BepHHX Yay Ke. Ho ato 
HoBOrO B 9TOM? B kaure Leanna ANOcTOIOB BH YATAa- 
IH Takwke, Kak Bparn XpHCTHAHCTBAa HasbIBadH ano- 
cTodta Tapia «138010 OOMLeCTBA, BOBMYTHTeeM MsATe- 
Ka», TOBOPHAN, ATO «ITOT VEAOBCK BCeX TIOBCIOAY WAHT 
IpoTHB Hapola HM 3akona HM MecTa cero». (Ta. 21 
24). 

B TpepoxukHbe BpeMeHa TOAbKO OecCKOpHICTHaAA CO- 
OopHad MOAMTBa MOKeT yOepeyb Hac OT HaBHCIMero 
gia. He caymaiire yrpo3h AyRaBAMIHX, HOO cKaszaHo: 
«He Oolirech yOuBawmuXx Tel0... OofiTech TOTO, KTO, 
0 YOHeHHM, MOXKeT BBEPrHYTh B reeHHy; efi, ToROpIW 
Bam, Toro Oolirecb». (Jyx. XII, 4, 5). «HM ecan c¢ Be- 
pow H AWOOBHW BepHeTech BH B OODATAA Matepu- 
Ilepxen To, «Bor an ne 3amnTuT H30panABXx CRoUX, 
BomMiomux Kk Hemy jenb u HOU». (yr. XVIII, 7). 

Cpokn nozxozat. Wante no 30ny Bale conectH. 


ocBoOoquTe ee OT YFHETeHHA AyKaBOrO, He CaAyMalite 
HH cOOAa3Ha HH YIpos ero, OOpuTech NpOTHB W.1eHe- 
HHA AyuIM Balle. COpocbTe HrO KHABA MHpa cero, 
nalute B IlepkoRb HCTHHHO cBOOOAHYH, HOO HallMcaHo: 
«lye yx Pocnoxen, tam cnodoga». (II Kop. I, 17). 
Caataa Llepkopb, B KOTOpOH poqHAneh H KpecTHAnch 
BhI H OT KOTOPOH BAI OTBEPHYANCh, — 30BReT Bac! He 
HAUTE «KOTA XOBAHH AOMY BCTAHET H BaTROPHT 1Be- 
pH, Kora BB, CTOA BHe, CTAaHeTe CTY4ATH B ABepH Ht 
ropoputb: Tocnoqn, Toenoqu! orsopn nam. Ho On 
CKaxkeT BaM B OTBET: He 3HaW Bac, OTKYAa BbI>. (.1yK. 
XIII, 25). 


He xouy OcTaBHTh H Bac, MOHX BepHbIX JAYXOBHBIX 
Ya, 6€3 HECKOADKUX COB HaCcTaBACHHA: epauTe B 
yneTote yxXoBHol Jlom boxuii, KoTOpHM BHI BAaeeTe 
HM HecHTe B HeTO MHP H AWO0Bb. «<OOAeKHTeCh, Kak 
H30paHHble bow, CBATHe HM BOsTOOAeHHBIe, B MH- 
JocepAne, O1arOcTh, CMHPeCHHOMYAPHe, KPOTOCTH, 1OA- 
roreplleHve, CHHCXOAA APyr K ApYry, H Upoman Bsa- 
HMHO, CCH KTO HA KOrO HMeeT HKadOOy; Kak XpueToe 
IpocTHa Bac, TAK HW Bh». (Koaoc. II, 12-13). «Baa- 
rocaoBialire ronutedefi Bamux; OrarocaoBaniire, a 
He 1pokannalites. (Pum. XII, 14). Moanrecbh 00 ot 
nuapmax oT Ilepken Hw MHpOM H AWOOBHIO B cpejze 
Bamel noka3snBalire IpuMep uM, 1aObl OOAeTUNTh HM, 
a He 3aTPYAHHTh BOBBpamenHe Ha HyTh Xpueros. .1w- 
OuTe H ykKpamaiire xpaMbl Ball; He OCTABAAA HX B 
HH CAYHeHHA — TycTH, HOO B Halll BeK pasjopa i 
epKOBHHX packol0B coOopHad MOANTBA AYAKHA 
CTOABKO we AA AYXOBHOTO ykpelIeHHA Bamero, 
CKOABKO, W383 XpHCTHAHCKOM w0OBU, HYKAA OHA H AAA 
OKPYRAWMNX Bac, HAXOLAMAXcA B cMymeHHH. Ilom- 
HuTe ClOBa cBATOrO I[peno,o6noro Cepaduma Capos- 
croro: «Craxalire yxa Caatoro, H THCAUN clacyTcs 
BORPVr Bac>. 


Apruenucwon MARAPH 1 


AN ADDRESS 


by His Eminence The Most Reverend MAKARY, Archbishop of the Aleutian 


Islands and North America and Exarch of the Moscow Patriarchate 
in North and South America 


“When ye see a cloud rise out of the west, straightway ye say, There 
cometh a shower; and so it is. And when ye see the south wind blow, ye say, 
There will be heat; and it cometh to pass. Ye hypocrites, ye can discern the 
face of the sky and of the earth; but how is it that ye do not. discern this 
time? Yea and why even of yourselves judge ye not what is right?’’ (Luke 


13 54-57). 


About one hundred and fifty years ago Ortho- 
doxy came to the New World and was preached 
throughout all North America thanks to the unre- 
lenting efforts of true sons of the Holy Russian 
Orthodox Church. However, when the time of trial 
and temptation came, the hearts of the faithful 
gave in to temptation. The revolution which flared 


up in Russia had its repercussions in the minds of 
the people in this country, drawing laymen and 
even the clergy away from the ‘‘things that are 
above’’ towards political interests, that is to say 
towards the material things of this world. 
Having been scattered all over the face of the 
earth by the Will of God, these people, instead of 
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becoming an example of unflinching faith and spi- 
ritual strength, became instruments of political 
passion and endeavored to use the Chureh as a 
political arena, thus destroying the House of God, 
and tearing apart the body of Christ. ‘‘Thou that 
makest thy boast of the law, through breaking the 
law dishonourest thou God? For the name of God 
is blasphemed among the Gentiles through you, as 
it is written’’ (Romans 2:23-24). The trailty of 
human nature is madness indeed, but what of 
bishops who break Canon law? ** But woe unto you, 
scribes and Pharisees, hypocrites! for ye shut up 
the kingdom of heaven against men: for ye neither 
vo in yourselves, neither suffer ye them that are 
entering to go in’’ (Matt. 23:13). 

How many times have your brethren tried to 
persuade you, how often has our Mother Church 
called you; you have forever closed your ears, and 
have let yourselves be lured away by worldly con- 
sideration. St. Paul said about people like you 
that ‘‘if our Gospel be hid, it is hid to them that 
are lost: in whom the god of this world hath 
blinded the minds of the which believe not, lest 
the light of the glorious gospel of Christ, who is 
the image of God, should shine unto them’’ (II 
Cor. 4:3-4). 

Now again the path of life is covered with 
thorns, again black clouds loom threateningly on 
the horizon, and the world has taken on a hideous 
aspect. Yet people are as busy as ever with their 
daily tasks neglecting thought of salvation and 
forgetting about the Church. It is clear that the 
present events are another Divine sign of warning, 
and to quote the words of the late Patriarch Ser- 
gius: ‘‘For a true Christian, there can be no co- 
incidence in this life; in each event he sees the 
providential Hand of God acting for the salvation 
of the true sons of the Church.”’ 

I address myself to you who have been led 
astray, and who through fear, or perhaps for other 
reasons have fallen away from the Church. I ap- 
peal to you, I, who am your Bishop appointed 
over you by Holy Church: hearken to the ominous 
signs, do not believe the slander which is hurled 
at the Church. The time is near when the fate of 
entire nations slips away from the hands of men 
for all are governed by Divine Providence alone. 
The time is near when only ‘‘things that are 
above’’ will become even more obviously the true 
necessity of our daily life. 

Today you are faced by your duty as citizens 
of the United States. Fulfill it, as befits honour- 
able men, render unto Caeser that which is Caes- 
er’s but do not neglect your duty to the Church. 
Some politically-minded clergy call upon you to 
unite around political leaders and I, as your spir- 
itual leader, urge you, in these days of forebod- 
ing, to unite around our Holy Orthodox Chureh, 


CFO 


the Church of the Saints and of Our Lord Jesus 
Christs. Without unity there is no love; and where 
love is not, God is not. There can be no salvation 
without unity. 

You have heard a great many lies and much 
slander hurled at Holy Chureh and her true sons. 
This, however, is nothing new. You have read in 
the Acts that St. Paul was called a ‘‘ pestilent fel- 
low, and a mover of insurrections.’’ It is said 
likewise that ‘‘this is the man that teacheth all 
men everywhere against the people, and the law, 
and this place.”’ 

In times of stress only sincere united prayer 
may save us from impending evil. Do not listen 
to threats for it is written: ‘‘Be not afraid of 
them that kill the body, ... fear him, which after 
he hath killed hath power to cast into hell’’ (Luke 
12: 4-5). And if you turn with love and faith into 
the fold of Mother Chureh ‘‘shall not God avenge 
his own elect, which ery day and night unto him.’’ 
(Luke 18:7). 

The time is nearing; follow the eall of your 
conscience, strive for the liberation of your souls 
by uniting around the truly free Chureh, for it is 
written: ‘‘where the Spirit of the Lord is, there 
is liberty’? (II Cor. 3: 17). Holy Chureh in 
whose bosom you were baptized and from whom 
you have turned away is calling you. Do not de- 
lay for ‘‘When once the master of the house is 
risen up, and hath shut to the door, and ye begin 
to stand without, and to knock at the door, saying 
Lord, Lord, open unto us; and he shall answer and 
say unto you, I know not whence ye are’’ (Luke 
13 :25). 


To conelude, I now address myself to my true 
and beloved flock: keep in purity the spiritual 
temple of your souls, bearing in it the peaceful 
spirit of charity. ‘‘Put on therefore, as the elect 
of God, holy and beloved, bowels of mercies, kind- 
ness, humbleness, of mind, meekness, longsuffer- 
ing; forbearing one another ,and forgiving one an- 
other, if any man have a quarrel against any: even 
as Christ forgave you, so also do ye’’ (Col. 3: 
12-13). ‘‘Bless them which persecute you: bless, 
and curse not’’ (Rom. 12:14). Pray for those who 
have fallen away from the Chureh and through 
lovingkindness in your own midst be an example 
to them and thus make their return to the Chureh 
easy for them. Love and beautify your churches, 
do not let them be deserted during services, for 
now, more than ever, you need the spiritual sup- 
port of united prayer, just as those around you 
need your prayers to help them. St. Seraphim of 
Sarov said: ‘‘aequire the Holy Spirit, and thous- 
ands will be saved.’’ 


Archbishop MAKARY 
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Orthodoxy and The Western Rite 


Probably no other question has so interested litur- 
gically-minded Western Christians in the last decade 
and a half than the attitude of the Orthodox Church 
towards the use of the Western Rite by people who, 
while desiring to become Orthodox, at the same time 
wish to preserve their Western liturgical heritage. For 
the complete “story” it will be necessary to go back 
not just a decade and a half but rather eighty years, 
and in this article we will attempt to retrace this his- 
ory and in addition to giving some little-known par- 
ticulars (especially of a liturgical nature) we will try 
and come to some conclusions as to what the future of 
the Western Rite in Orthodoxy in this country and 
abroad might be. 

Perhaps a few preliminary remarks and observations 
ought to be made in order to give us some background 
for what is to follow, while most of what will now be 
said will be known to most quite possibly the perspec- 
tive in which it is given will be new to some. Ortho- 
doxy is the Church of Christ on earth. She is continu- 
ally guided by the Holy Spirit and her mission as the 
mystical Boy of Christ is to go into all the world 
preaching the “good news’ ‘to all people. The Ortho- 
dox Church has been faithful to the command of her 
Divine Founder and indeed has gone all over the world 
baptizing people “in the Name of the Father, and of 
the Son, and of the Holy Spirit.” Moreover she has 
been faithful to another command of the Incarnate 
Logos which He made at the Last Supper when He 
said: “Do this in remembrance of me.’ So Orthodox 
Christians through twenty centuries have continued to 
obey the words of Christ in this regard. But exactly 
how they carried this out is quite something else again. 
In the East, certain liturgical formulas became fixed 
and the same was true in the West. As time went on 
these texts were elaborated upon and the Mass as cele- 
brated in the East and in the West, while containing 
all the essential elements, differed quite radically not 
only in the liturgical texts used but ceremonially as 
well. This, of course, is an extreme oversimplification 
but in this manner the so-called Rites were developed 
so that in the East various Liturgies were employed 
though the principal one used was the Liturgy of St. 
John Chrysostom while in the West many local Uses 
were to be found varying quite a little in the observ- 
ance of the Sanctoral cycle and in the Ordinary of the 
Mass but in the Canon conforming very closely to what 
we now know as the contemporary Roman Mass. Thus 
the use of the term “Western Rite” in this article is 
used in the very broadest sense of the term: any rite 
primarily based on some rite which evolved within the 
Roman patriarchate. Remember that this all happened 
when the great Patriarchate of the West under the 
primacy of the Bishop of Rome was still in communion 
with Holy Orthodoxy, thus for ten centuries various 
western rites were used in the Orthodox Church when 
the See of Rome was in solemn and sacred communion 
with the other four ancient and apostolic sees of the 
East. Then the Western Church became schismatic 


and the great Roman patriarchate dropped out of the 
fellowship of Christ and His Church and assumed 
powers that no national Church had the power or right 
to assume. Despite the many attempts that were made 
in succeeding centuries to heal the breach, they were— 
as we know—to no avail and in time the Roman 
Church became not only schismatic but heretical and 
in the nineteenth century seemingly insuperable bar- 
riers were placed to prevent the Union of the East and 
the West when the doctrines of the immaculate concep- 
tion and papal infallibility were made articles of faith 
for all Roman Catholics. It was with the emergence 
of the “Old Catholics’ “who refused to accept these 
new dogmatic decrees and thus necessarily came to look 
to the Orthodox Catholic Church as the only preserver 
of the true Catholic and Apostolic Faith that the pos- 
sibilities of the Orthodox Church setting up a Western 
Rite Church for those Roman Catholics who wished to 
be Orthodox and Catholic but who were unwilling to 
surrender their western liturgical rites were raised. 

But we are already ahead of our story. The first two 
attempts or at least the possibilities of an Orthodox 
Western Rite Church sprung not from a movement 
having its origin in the Roman Church but rather from 
the Anglican Church, and we do not include the in- 
quiries of the Non-Jurors to the Eastern Orthodox Pa- 
triarchs which had taken place in the early eighteenth 
century. From the late eighteen sixties there were in 
England a group of dissatisfied members of the Church 
of England under the leadership of a certain Doctor 
J. J. Overbeck who petitioned the Russian Holy Synod 
for permission to be received into Orthodoxy on a 
Western Rite basis. Dr. Overbeck had been at one 
time a Roman Catholic priest but had married and 
became for a time a Lutheran minister. At no time 
was he a member of the Church of England as has often 
been claimed, but was received into Orthodoxy as a 
layman since he had married after his ordination to 
the priesthood in the Roman Church. Overbeck, with 
the cooperation of the Archimandrate Stephen Hatherly 
(a former clergyman of the Church of England or- 
dained an Orthodox priest in Constantinople and pas- 
tor of a Greek parish in England) and Fr. Vladimir 
Guettee of Paris attempted to gather together a group 
of Englishmen who desired to become Orthodox but 
retaining the Western (Roman) Rite (it is interesting 
to note that they did not even consider trying to “Or- 
thodoxise” the reformed Book of Common Prayer but 
as a matter of course adopted for the most part the 
current Roman Mass). 

The story of Dr. Overbeck and his valiant group is 
a long, interesting, and ultimately disappointing affair 
that cannot be considered here in detail’. Suffice to say 
that despite the attempts of Dr. Overbeck and his 
group, a Western Rite Orthodox Church was not re- 
vived in England; nonetheless something was accom- 
plished—something of the greatest importance and 
relevance today. The Russian Holy Synod approved 
not only in principle the idea of a Western Rite Ortho- 
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dox Church but according to Dr. Overbeck in his 
“Orthodox Catholic Review” actually approved the 
specific Rite of the Mass to be used in either 1869 or 
1870. That this is of the greatest importance there 
can be little doubt and since this writer has had the 
opoprtunity to see the approved Rite it would seem 
quite in order to mention even the slightest deviation 
between it and the Ordinary and Canon of the Roman 
Mass. It is suggested that the reader obtain a copy of 
the Roman Mass so that it will not be necessary to 
repeat here the whole Mass but merely those parts or 
rubrics of the Mass that differ from Rome’s. The first 
omission of the “Holy Synod Mass” (as we may call 
it) is the leaving out of the “merits” of the Saints 
which occurs as the celebrant mounts the altar, in the 
“oremus te” prayer. No further change occurs until 
after the “Gloria in excelsis” when “in memorian 
Unionis nostrae cum Ecclesia Orthodoxa” is said the 
familiar “Holy God, Holy Mighty, Holy Immortal, 
have mercy upon us” twice in Greek and once in Eng- 
lish (this is true even if the rest of the Mass is cele- 
brated in Latin, which is permissible, instead of the 
vernacular—English). The Creed is recited without 
the Filioque of course. The first prayer of the Canon 
of the Mass (the “Te igitur”) omits mentioning the 
Roman Pontiff and instead mentions “our Patriarchs, 
the Holy Synods, and our Bishop N.” In the “Com- 
municantes et memoriam” prayer the words “and 
merits”, (referring to the Saints) are of course omitted. 
Now we come to the “Qui pridie” prayer and the 
priest is told in the English rubric to say in a loud 
voice (in the Latin rubric “clare voce”) the words of 
Institution. Then the “Unde et memores” and the 
“Supra quae propitio” prayers are recited. Note that 
absolutely no reverences or genuflections or elevations 
are made during or after the words of Institution. 
After the “Supra quae propitio” the following rubrics 
and prayers are ordered: Deeply inclining, and his 
joined hands placed on the altar, he says: “We most 
humbly beseech thee, Almighty God, send thy Holy 
Spirit upon us, and upon these gifts offered to thee: 
(signing thrice the holy gifts with the Sign of the 
Cross) and make this bread the precious body of thy 
Christ. Deacon (if present) Amen. Priest (making 
the Sign of the Cross over the Chalice) And the wine 
which is in this chalice, the precious blood of thy 
Christ. (Deacon) Amen. Priest (blessing both the 
holy gifts) Transubstantiating them by thy Holy Spirit. 
(Deacon) Amen. Amen. Amen. The Priest kneeling, 
adores, rises, and turning to the People, shows them the 
consecrated species for adoration. The Mass according 
to the Roman Canon continues and except that the 
second Roman Confession and Absolution is omitted 
the only remaining difference is in the administration 
of the Holy Communion. As the rubric puts it: Then 
let the Priest communicate those of the People who are 
prepared to receive the Communion, with the spoon 
containing both the species. The Mass then draws to 
a close in the same fashion as the Roman Mass with 
the recitation of the second Gospel. 


It will be seen that the Holy Synod Mass (or the 
Liturgy of the Western Orthodox-Catholic Mass, Lit 
urgia Missae Orthodoxo-Catholicae Occidentals, as Dr. 


Overbeck called it) is entirely Western in its compo- 
sition for the “Holy God” exclamation is from the 
ancient Gallican Mass and the Epiklesis is not Eastern 
but is the form to be found in the Mozarabic Liturgy 
of the West. Thus no less a body than the Holy Synod 
of the Russian Church has approved a Rite that should 
be acceptable to any Westerner who having become 
convinced of the innovations of the Latin Church dog- 
matically and doctrinally wishes to unite with Holy 
Orthodoxy and yet retain his beloved Western usages. 
But as we have said above, this Rite was never used. 
Due primarily to political influence (it would seem) 
Dr. Overbeck and his loyal band of Western Orthodox 
never had the privilege of attending a Western Rite 
Orthodox Mass. They had to continue to attend the 
Eastern Liturgy celebrated at the Russian Church in 
London or one of the several Greek parish churches 
located in various parts of England. Even Canon J. A. 
Douglas of the Church of England whose prejudice 
against this group is obvious had to grudgingly admit: 
“That they and the few members of their group who 
are still with us are to be recognized as of the highest 
character and of considerable ability is beyond ques- 
tion.””? 


Next we must turn to the United States where in 
1904 the question arose as to how to deal with the 
proposal of some Protestant Episcopalians that they be 
received into the Orthodox Catholic Church but be 
permitted to continue to conduct Church Services and 
Formularies laid down in the Protestant Episcopal Book 
of Common Prayer. Would such procedure be pos- 
sible, would an entire Protestant Episcopal congrega- 
tion, led by its minister, be allowed to enter the Ortho- 
dox Church and retain the service-book of the Ameri- 
can Protestant Episcopal Church? To answer these 
questions the late Patriarch Tikhon, then Archbishop 
of the Russian Orthodox Church in North America 
turned to the Holy Synod of the Russian Church for 
an answer. Obviously any answer would necessarily 
have to be based on a thorough examination of the 
Book of Common Prayer, therefore a Special Commit- 
tee of the Holy Synod was appointed to study the 
American Book of Common Prayer and in the same 
year the Committee came back with a report that was 
accepted and approved by the Holy Synod. Thus the 
views expressed in this report are not those of mere 
Orthodox individuals but of the Russian Orthodox 
Church itself. It should be of interest to note that 
the Chairman of this Special Committee was none 
other than His Holiness the late Patriarch Sergius, at 
that time Bishop-Rector of the St. Petersburg Theo 
logical Academy. Considerations of space make it im 
possible to print here the observations of the Commit 
tee on the Holy Communion Service of the American 
Book of Common Prayer. However, it is worthwhile 
to reprint the Conclusions of the Committee which in 
cludes suggestions as to what must be done: 

“The examination of the ‘Book of Common Prayer’ 
leads to the general conclusion that its actual contents 
present very little comparatively that clearly contra 
dicts Orthodox teaching, and therefore would not be 
admissible in Orthodox worship. But this conclusion 
comes not from the fact that the book is actually Or 
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thodox, but merely from the fact that it was compiled 
in a spirit of compromise, and that, while skillfully 
evading all more or less debatable points of doctrine, 
it endeavors to reconcile tendencies which are really 
contradictory. Consequently both those who profess 
protestantism and their opponents can alike use it with 
quiet conscience. But worship which is so indefinite 
and colorless (in its denominational bearing) cannot, 
of course, be accepted as satisfactory for sons of the 
Orthodox Church, who are not afraid of their confes- 
sion of Faith, and still less for sons who have only just 
joined the Orthodox Church from Anglicanism. If it 
were, their prayer would not be a full expression of 
their new beliefs, such as it ought essentially to be. 

The committee, after reviewing these ‘Observations’ 
allowed in general the possibility that if Orthodox 
parishes, composed of former Anglicans, were organ- 
ized in America, they might be allowed, at their desire, 
to perform worship according to the ‘Book of Common 
Prayer’, but only on condition that the following cor- 
rections were made in the spirit of the Orthodox 
Church. On the one hand everything must be removed 
from the Book that bears a clearly non-orthodox char- 
acter—the Thirty-nine Artieles of the Anglican Con- 
fession, the Catechism with its protestant teaching 
about the sacraments, the Filioque, the idea of the suf- 
ficiency of the Holy Scriptures as the sole source of the 
teaching of the Faith, etc. On the other hand, there 
must be inserted into the text of the prayers and rites 
contained in the Book those Orthodox beliefs which it 
is essentially necessary to profess in Orthodox wor- 
ship—into the rite of Liturgy, the profession of belief 
in the change of the Holy Gifts into the Body and 
Blood of Christ, and of belief in the sacrificial signi- 
ficance of the Eucharist; into the rite of ordination 
(chirotony) the belief in the divine establishment of 
the ministry with its distinction of degrees, and the 
recognition of the distinctive right of the priest to offer 
the bloodless sacrifice. Into all the services in general 
prayers must be inserted addressed to the Blessed 
Mother of God, to Angels and Saints, with the glori- 
fication and invocation of them (direct), also prayers 
for the dead (especially in the Liturgy and the Burial 
Service). There must be included in liturgical prac- 
tice, and put into the Book, the missing rites for the 
sacraments of penance, oil-anointing and unction, and 
the rite of consecration of churches (as distinct from 
the consecration of a house of prayer); and finally there 
must be introduced the cult of sacred Ikons. But since 
the detailed changes in the “Book of Common Prayer’ 
and generally speaking, in Anglican liturgical practice 
together with the compilation of new prayers and even 
of entire rites can be carried out only on the spot, in 
America, in correspondence with existing demands and 
conditions, it is found desirable to send the ‘Observa- 
tions’ themselves to the Right Reverend Tikhon, the 
American Bishop. They will thus serve in the negotia- 
tions as materials for the determination in detail of 
the conditions on which Anglicans disposed to Ortho- 
doxy can be received.”* The movement to Orthodoxy 
on the part of American Episcopalians turned out to 
be something less than expected although two ministers 
of that Church were ordained to the Orthodox Catho- 
lic priesthood 


We may now return to continental Europe and the 
problem of the Old Catholics. The attitude of the 
Russian Church continued to be that of the celebrated 
General A. A. Kireev who took a very close interest 
in the Old Catholic Churches. He was instrumental 
in bringing the Mariavite movement in Poland into 
communion with the Utrecht Union of Old Catholic 
Churches and when after the first World War there 
was a movement in Czechoslovakia on the part of dis- 
sident Roman Catholics to become Orthodox, his re- 
action was: “Why Orthodoxy for the Czechs? For 
Westerners Orthodoxy is to be found in Old Catholi- 
cism!” Which brings us to the next occasion when 
the question of Western Rite for Orthodox came up. 
The “anti-Rome” movement which took place imme- 
diately following World War I is familiar to many 
and the result of this movement was the formation of 
a Czechoslovakian National Church which while at 
first was quite orthodox in its theologoy soon tended 
to liberal and even Unitarian beliefs. In this situation 
a group of clergy and laity headed by the priest Gorazd 
Pavlik approached the Serbian Patriarchate for permis- 
sion to be received into the Orthodox Church. The 
whole group was thoroughly investigated by a Com- 
mission of the Serbian Church and though some clergy 
failed to pass the test of Orthodoxy, a group of between 
twenty-five and thirty-five thousand clergy and laity 
were received and Fr. Gorazd was consecrated Bishop. 
The vast majority of members of the National Church 
remained aloof from the Orthodox Church and in time, 
failing to obtain Apostolic Succession from any recog- 
nized group, though electing one of their priests as 
“Patriarch”, they drifted into the morass of Unitarian- 
ism although retaining the ritual observances of the 
Roman Church. As far as can be determined, while 
there may have been an interim period in which the 
Western Mass in Slavonic was allowed, the new Or- 
thodox Czechs were not allowed to retain their West- 
ern liturgical usages, for in a Polish Orthodox periodi- 
cal we read where Bishop Zorazd congratulates some 
Polish Old Catholics on becoming Orthodox and the 
editor of the paper comments that the Polish Old 
Catholics had better “success” in joining Orthodoxy 
because they were allowed to retain their Western Rite 
while Bishop Gorazd and his group had to accept the 
“eastern rite’ without any changes.* It would seem 
therefore that despite a strong impression to the con- 
trary on the part of some people, there are not West- 
ern Rite parishes in the Czechoslovak Orthodox 
Church. 

The reference to the Polish Old Catholics brings us 
to our next consideration. In 1925 and 1926 (after 
the Czechs had been received into the Church) a much 
smaller group of Old Catholics in Poland were received 
into Orthodoxy. In their magazine for August in 1926 
the “Conditions for Union of the Polish-Catholic Na- 
tional Church with the Polish Orthodox Church” were 
listed. The more important articles are listed here: 
acceptance of all dogmas of the undivided Church be- 
fore the middle of the eleventh century, the Niceno- 
Constantinopolitan Creed, the Apostolic Canons, the 
Seven Ecumenical Councils, the Seven Sacraments; 
Communion is to be distributed under both species; 
both public and private confession may be used; the 
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Western Rite in Polish to be changed only when nec- 
essary to conform with Orthodox doctrine, the Holy 
Oil and Antimins to be received from the Polish Or- 
thodox Metropolitan.® This group was never large—at 
its height it had but six parishes with five priests. They 
were persecuted by their fellow-Poles for having “sold 
out” to the Russians and the terrible persecution of 
the Orthodox Church by the Polish Government in the 
thirties weakened them almost to the point of extinc- 
tion. In 1948 an official inquiry was made by the Arch- 
diocesan Council of the Russian Orthodox Church in 
America to the Polish Orthodox Consistory in War- 
saw requesting information concerning the present 
status of the Western Rite parishes in Poland. An 
answer was received in which the following pertinent 
information was given: There is now but one Polish 
parish preserving the Western Rite in which small 
changes are made in the liturgical text in conformity 
with Orthodox teaching; the epiklesis is added after 
the “Supplices te rogamus” prayer; that while “funda- 
mentally preserving the tradition of the Roman Rite, 
the Western parish does not consider for itself that the 
heritage of the Roman Rite is finally established: in 
the texts, rites, and customs changes are made gradually 
and very carefully in the spirit of Polish Orthodox 
culture.” Unfortunately the Consistory was unable to 
send copies of their Western Liturgy because most of 
their copies were destroyed by fire during the war. 
We come then to a consideration of the most recent 
group of Westerners to embrace Orthodoxy, namely a 
group of Old Catholics in France, who under the lead- 
ership of Bishop Charles Winnaert were received in 
1936 into the Church by the Most Reverend Metro 
politan Elevtherius, Metropolitan of Lithuania and 
Vilno. Bishop Winnaert had originally been a Roman 
Catholic priest but had become a Modernist and hav- 
ing left the Roman Church attempted to form inde- 
pendent Catholic parishes. He negotiated with the 
Anglicans to be consecrated a bishop but that having 
failed, he was later consecrated bishop by the “Liberal 
Catholic Church.” Dissatisfied eventually with this 
Theosophist-Gnostic sect, he turned to Orthodoxy. It 
should be noted that Winnaert’s episcopal character 
was not recognized and he was received as a simple 
priest although just before his death he was made an 
Archimandrite. Winnaert first aproached the Ecume- 
nical Patriarchate and Fr. Lev Gillet was sent on the 
delicate mission of approaching the Constantinopolitan 
Holy Synod on the question of the use of the Western 
Rite—for that was one of the conditions that Winnaert 
insisted upon: that his group—known as the “Evan- 
gelical-Catholic Church”—should be allowed to con- 
tinue to use the Liturgy used in that Church. Contrary 
to the impressions of some people, the Holy Synod of 
Constantinople did not turn down the petition of Mgr. 
Winnaert; it simply did not act upon it and after sev- 
eral months Fr. Gillet returned to Paris empty-handed. 
For this reason Winnaert turned to the Moscow Patri- 
archate and met with more success. We print here the 
most important excerpts from the Ukase Number 1250 
of the Moscow Patriarchate and dated the 23rd of 
June, 1936: Paragraph 4: “In her Divine Services, and 
in general, in the liturgical manifestations, the uniting 
community may preserve her until now held Western 


Order, with the condition, that the liturgical texts will 
have to be expurgated (at least gradually) of all ex- 
pressions and thoughts not acceptable to the Orthodox 
Church.” Paragraph 5: “In her menology, the uniting 
community recognizes all the Saints venerated by the 
Eastern Church, and of the Western only those who 
were canonized before the separation of Rome from 
the Orthodox Church.” Paragraph 6: “In the Liturgy 





Archimadride Denis’ Western Rite Chapel in Paris 








it is necessary: (a) to use only leavened bread; (b) to 
place the invocation of the Holy Spirit (Epiklesis) and 
the consecrations of the Gifts not before but after the 
words of institution to eliminate all misunderstanding 
concerning the moment of completion; (c) to commu- 
nicate the laity under both forms together, through the 
medium of a spoon; (d) as a sign of canonical unity 
with the Orthodox dioceses, to celebrate the Liturgy 
on an Antimins, consecrated and issued by His Emi- 
nence ruling the Russian Churches in Western Eu- 
rope.” Paragraph 7: “The Sacrament of Baptism must 
be performed by three immersions and only as an ex- 
ception—-through pouring or sprinkling; at Chrisma 
tion—Holy Chrism received from the Diocesan Bishop 
is to be used; in the Order of Unction with Oil—to 
make clear that it is administered not only in the 
quality of ‘Extreme Unction’ but also for the healing 
of the souls and body of the sick.” Paragraph 9: “The 
united parishes using the Western Rite bear the name 
‘Western Orthodox’. Paragraph 10: “Candidates for 
the Priesthood, Diaconate, and lower clergy for the 
Western Orthodox parishes are subject to the estab 
lished examination as to canonical impediments, as to 
their knowledge of the Doctrine of Faith, and ecclesias 
tical ritual. During ordination they vest in the vest 
ments of Western form; as to the future, while par 
ticipating in Eastern Orthodox Divine Service, they 
may vest in either Western or Eastern Vestments. 
This also applies to Eastern Orthodox clergyment par 
ticipating in Western Orthodox Divine Service.” This 
was signed by the Substitute Patriarchal Locum Tenens, 
Sergius, Metropolitan of Moscow and the Chancellor 
of the Moscow Patriarchate, the Archpriest Alexander 
Lebedev. Surely it will be seen how liberal the Russian 
Church was and how solicitous she was for the return 
to Mother Church of dissident Westerners, for as is 
obvious, every possible concession was allowed to make 
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it easier for the newly-converted French Orthodox to 
adjust themselves. 

We will now examine the Evangelical-Catholic Mass 
that was provisionally approved both by His Holiness 
Patriarch Sergius and Metropolitan Elevtherius.® It 
must be emphasized that unlike the Holy Synod Mass, 
this rite was not approved by the Holy Synod and has 
only provisional approval (re-read paragraph 4 of the 
Ukase). We wish to stress this important fact for, to 
be perfectly frank, the Evangelical-Catholic Mass so- 
called can only be described as a liturgiologist’s night- 
mare. In the Liturgy are contained parts from at least 
four Christian liturgies—not to mention original ma 
terial—including the Liberal Catholic Eucharist, the 
Holy Communion Service of the Church of England, 
the Roman Mass, and the Byzantine Liturgy. It is 
basically of the Western Mass—but the term is used 
in its broadest possible interpretation. The Mass reflects 
the various periods that Mgr. Winnaert and his group 
went through in their search for spiritual truth. Why 
certain portions of the Roman Liturgy are omitted and 
portions of the Liberal Catholic Service substituted 
would require an explanation of the theological bases 
of the so-called Liberal Catholic Church which would 
be beyond the scope of this paper. Perhaps it will be 
enough to say that one of the underlying principles of 
the Liberal Catholic Eucharist is to eliminate all “ex 
pressions which indicate fear of God, His wrath and 
the prospect of everlasting hell, of servile cringing and 
self-abasement, abject appeals for mercy™’ and that 
therefore such elements to be found in the Roman Lit 
urgy (and even more abundantly in the Psalms) are to 
be done away with. This whole attitude is reflected 
in the “Winnaert Mass” (as it may be called), although 
not completely or consistently. Also that we should 
pray to God for temporal or spiritual advantages is 
taboo for Liberal Catholics for they feel it is an insult 
to ask God for something that He knows we need 
Consequently, quite logically, one of the founders of 
the Liberal Catholic Church, Bishop Charles Lead 
beater, found that he was conscientiously unable to 
recite the Our Father containing as it did personal 
petitions of a worldly nature and quite heretically sug 
gesting that our Heavenly Father could lead us into 
temptation! Despite this, the Liberal Catholic Church 
retains the Lord’s prayer in its services for reasons of 
tradition and sentiment. As can be seen from just this 
slight introduction to the “theology” of the Liberal 
Catholic Church, a thorough study of its theology 
would be necessary for a real understanding of the 
liturgy of that Church—something that is obviously 
beyond the scope of this paper—interesting though, no 
Joubt, as it would prove to b 

Our task therefore is to present here some of the 
outstanding characteristics of the Winnaert Mass and 
indicating to some degree the various sources from 
which the Mass is deriven, using primarily as a basis 
for comparison the Roman Mass—as was done before 
in the case of the Holy Synod Mass. The Preparatory 
prayers and versicles at the foot of the altar are emas 
ulated: the familiar “Introibo ad altare Dei” is there 
but then the rest of the Psalm is largely omitted, this 

followed by a recitation of the Summary of the Law 
to be found only in the various Books of Common 





Prayer of the Anglican Communion. At solemn cele- 
brations the Beatitudes are then recited followed by 
the Confession and Absolution of sin. Unfortunately 
the Confession is not the usual Roman one but is almost 
exactly like the one to be found in the Service-Book 
of the Liberal Catholics. It has been decided to give it 
in full here so that the reader may perhaps better un- 
derstand the “emphasis” of the Liberal Catholic 
Church: “O Lord, Thou hast created man to be im- 
mortal and made him to be an image of Thine own 
eternity; yet often we forget the glory of our heritage 
and wander from the path which leads to righteousness. 
But Thou, O Lord, has created us for Thyself and our 
hearts cannot find true peace but in Thee. Cast a 
glance of compassion upon our weaknesses and forgive 
us all our faults, so that the brightness of the eternal 
light may replenish us and that we may become the 
unspotted mirror of Thy presence and the image of 
Thy perfection. Amen.” It should go without saying 
that beautiful as some of its sentiments may be (after 
all, the first part is a quotation from Saint Augustine) 
it is not an adequate substitute for the usual Western 
form paricularly in view of the fact that one must as- 
sume that since the Western form is not used, they 
do not agree with the strong language of “mea culpa, 
mea culpa, mea maxima culpa.” Then follows the in- 
junction of the Priest: “Let us aspire, brothers and sis- 
ters, to the inner purification.” In addition to wonder- 
ing from what liturgy this was picked up from, one is 
tempted to be facetious and inquire about the outer 
purification. Then in more or less traditional termi- 
nology the Absolution is given. Then at solemn cele- 
brations is added “the Confortable Words” also only 
to be found in the various Books of Common Prayer 
The traditional versicles and responses are then recited 
but before the Introit instead of the two traditional 
prayers the celebrant recites the Prayer for Purifica 
tion to be found at the beginning of the Holy Com- 
munion of the Book of Common Prayer. After the 
Introit the Great Ektenia from the Byzantine Liturgy 
is recited by the priest although the rubrics direct that 
“usually” the nine-fold Kyrie is substituted. Then fol- 
lows when rubrics direct the “Gloria in excelsis”, the 
Collects, Epistle, Gospel, and Sermon (if there is one). 
Next follows the Creed preceded by the Byzantine 
Liturgy’s injunction: “Let us love one another, so that 
with one voice we may confess: Father, Son and Holy 
Spirit, the Trinity one in essence and undivided.” The 
filioque is of course omitted. We are then informed 
that the priest “reads the dyptichs” (no further ex- 
planation) and the Offertory follows. We must not 
omit the Blessing of the “pain beni” which is distrib- 
uted just after the communion of the laity while the 
priest is performing the ablutions. The regular offer 
tory follows although in the case of the bread the Lib 
eral Catholic model is used and for the wine the Roman 
prayer (abbreviated) followed by the Lavabo. The 
“Suscipe sancte Trinitas” is omitted but the “Orates 
Fratres and the usual response is included as well as 
the whole traditional Preface through the “Benedictus 
qui venit.” The prayers in the Roman Canon from “Te 
igitur’ to the “Qui pridie™ are omitted and other pray- 
ers substituted. The only comment to be made is to 
ask where they come from (aside from the obvious 
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scriptural references) and what is the matter with the 
Roman Canon here? The Consecration follows and is 
almost exactly like that described above for the Holy 
Synod Mass. But after the Epiklesis is other prayers 
are substituted for the “Unde et memores” prayer 
through the “Per quem.” The Lords prayer is suc- 
cceded by the Byzantine Liturgy’s well-known: “Holy 
things unto the Holy” and the response: “One is Holy, 
One is Lord, Jesus Christ, to the glory of God the 
Father.” Instead of the “Libera nos quaesemus” an- 
other prayer is substituted followed by the traditional 
“Pax Domini” and the “Agnus Dei” and the first of 
the three traditional communion prayers: “Domine 
Jesu Christe.” Other unfamiliar prayers are recited 
for the second and third prayers and then two of the 
familiar Communion prayers of the Byzantine Liturgy 
are used: “Of Thy mystical Supper” and “Let not the 
partaking.” After the priest’s communion he turns to 
the people and exposes the Holy Species saying: “The 
Body of Christ given for you. The Blood of Christ 
shed for you. With faith, in the ineffable adoration 
of God, draw near.’ The Holy Communion is admin- 
istered in both kinds but instead of the usual words of 
administration the priest says: “N . . may the Life of 
Christ transform your life,” and the communicant an- 
swers: “Amen.” While the priest is performing the 
ablutions, the blessed bread is distributed by the server 
to the whole congregation. Instead of the “Quod ore™ 
and the “Corpus tuum™ substitute prayers are used. 
The rest of the Mass is the same as the Roman with 
the exceptions that the “Placeat tibi” is not said and 
the Anglican formula for the blessing “The peace of 
God” ete., is used instead of the Roman. 

To say the least it is unfortunate that this Mass was 
given even provisional approval. As should be obvious 
to anyone with any sense of liturgics, this Winnaert 
Mass is a hopeless hodge-podge apparently composed 
in entire disregard of the traditional bases for a Cath- 
olic Liturgy. Seemingly what was intended was to com- 
pose a Liturgy in which the “best” portions from vari- 
ous “historic” liturgies would be utilized: Eastern, 
Western, and what have you. But to attempt to com- 
pose such a Liturgy besides being incredibly presumptu- 
ous is also basically an un-Catholic and Protestant in- 
dividualist approach. Certainly another basic criticism 
of this Winnaert Mass is that what is omitted from 
the Roman Mass is significant and would seem to indi 
cate a rejection of certain theological doctrines that 
both Orthodoxy and Rome are agreed upon. In any 
case we know many persons were not satisfied with 
this Mass including His Holiness Patriarch Sergius 
who had himself given the Winnaert Liturgy provi 
sional approval. We read in a letter of Sergius to Pro 
fessor Vladimir Lossky of the St. Photius Brotherhood: 
“We should regard this Western Rite, accepted by us, 
merely as a first endeavor, moreover accomplished by 
hasty procedures and therefore by no means excluding 
further trials and corrections . . . the present edition of 
the Western Orthodox Divine Service cannot be con 
sidered as finally established and the only one possible. 
Therefore, if another group approached us and pre 
sented us with their edition of Western Divine Service, 
closer to perfection, nothing would hinder us from ac 
cepting it . .°. it is only necessary that this new edition 








is not, so to say, self-made—that it clearly hold to some 
one Ecclesiastical Tradition: Gallican or (for instance, 
for non-Frenchmen) also some other Rite, not exclud- 
ing the Roman (with corrections) .”* This last sentence 
of Patriarch Sergius’ would seem to condemn the very 
Mass that he provisionally approved for certainly the 
“Evangelical-Catholic” Mass if nothing else is “self- 
made.” 

Thus the Winnaert Mass was most unsatisfactory 
to many people including Sergius and he himself 
charged the Brotherhood of St. Photius in Paris to 
correct his very bad situation by making the necessary 
studies in order to draw up a new Western Liturgy 
which would breathe the essence of the old liturgical 
tradition of the West and which would incorporate all 
of the purity and richness of the Latin tradition. The 
Brotherhood finally prevailed upon Archimandrite 
Alexis van der Mennsbrugghe to undertake this great 
task. If any man was qualified to take on such a re- 
sponsibility it was Fr. Alexis. A Benedictine priest in 
the Roman Catholic Church before his reception into 
Orthodoxy, he was uniquely familiar with both the 
Liturgies of the East and West not only on the theo- 
retical but on the practical plane. So in composing his 
Western Rite Liturgy Fr. Alexis in addition to being 
thoroughly familiar with both the Roman and Eastern 
rites had the benefit of his great knowledge of sacra- 
mental patristic theology and ancient liturgies (which 
subjects he teaches at the French Orthodox Institute 
of St. Denis in Paris). Furthermore, Fr. Alexis was 
given permission by the Patriarch to use the parish 
Church of St. Ireneus in Paris as a sort of proving 
ground for his Mass. Thus practical use of the Liturgy 
was possible and improvements could be made. There- 
fore, the result that we have is not some fantastic 
liturgy composed by an individualistic other-worldly 
monk. On the contrary, the new Liturgy was the re- 
sult of much research and study and has survived the 
test of four years of regular usage at St. Ireneus 
Church. In the opinion of many people the product 
is altogether admirable. Only Fr. Alexis among con 
temporary Orthodox liturgical scholars could have come 
through with such a brilliant achievement.® But it 
does have its limitations. Despite its much firmer roots 
in authentic Western tradition (in contrast to the 
Winnaert Mass) it is still a “self-made” liturgy (or 
a synthesis, if you will) for it incorporates in itself 
portions not only from the Roman Mass but also from 
the Gallican Liturgy and even two minor parts from 
the Byzantine Liturgy. Fr. Alexis in his book proves 
to be an execellent apologist for everything that he 
has done and it would be impossible here to discuss 
some of the reintroductions and the reasons for them 
All that we can do here is list (as Fr. Alexis has 
thoughtfully done in his book) the modifications and 
differences between the present-day Roman Mass and 
the proposed Mass: A. Reversions to the Ancient Ro 
man Rite: the “Gloria in excelsis” (for Sundays and 
Feasts) or the nine-fold Kyrie (for ferials), but never 
the two together; reintroduction of the first Gradual 
(“Benedictus es Domine Deus”) when there is a 
Prophecy; reintroduction of the “litany for all orders 
of the Church” ending the Mass of Catechumens: 
reintroduction of the dismissal of the Catechumens 
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(used only during Advent, from the Nativity of Our 
Lord to Theophany, in Quadragesima and from the 
Feast of the Ascension to Pentecost and when Baptisms 
are solemnly conferred); the opening of the Mass of 
the Faithful with the Kiss of Peace and the ancient 
formulas; the suppression of the medieval offertory 
prayers which have destroyed the true ancient sense of 
the Offertory; the reintroduction of the Dyptichs at 
the Offertory; the ancient canon of “de sacramentis” 
of St. Ambrose; the reintroduction of “Sancta Sanctis” 
(Holy things unto the Holy); reintroduction of Psalm 
33 (34) at the final ablutions; reintroduction of the 
prayer “for the people” at all Masses (not just during 
Lent, as in the present Roman rite). B. Reintroduc- 
tion of Gallican elements: “Holy God” as an alterna- 
tive to the Roman “Gloria in excelsis”; the Gallican 
formula for the blessing of the deacon before the Gos- 
pel; the Litany “for all the Orders of the Church” at 
the end of the Mass of the Catechumens, of the Milan- 
ese type in place of the Roman litany; two small anti- 
phons and one prayer (“ad pacem™) during the Kiss 
of Peace; the preparation of the Lamb by the deacon 
during the Creed; the fixed Gallican offertory antiphon 
as an alternative to the variable Roman antiphon; the 
Dyptichs of the Gallican type sung by the deacon and 
distinct from the secret prayers (“Memento et Com- 
municantes”), the introduction of the phrase “Vere 
Sanctus” and of “reple et hoc” after the Sanctus; the 
“descending” epiklesis of the Gallican canon supple- 
menting the “ascending” epiklesis of the Roman canon; 
the Lord's prayer sung by all of the people; the Milan- 
ese antiphon “Coenae Tuae Mirabilit” during the com- 
munion of the clergy; the Gallican text of the invita- 
tion of the people to communion—"Venite, sancti cor- 
pus Christe sumite”: the Gallican Communion anti- 
phon as an alternative to the Roman antiphon. C. In- 
troduction of Byzantine elements: the formula of the 
introduction to the Lord’s prayer; the extra-quadragesi- 
mal text of the “prayer for the people.” D. Introduc- 
tion of an “independent” element: the supplying of 
four verses of the Protheses, leading to the final anti- 
phon which is traditional. 


This Liturgy has been in use since 1946 in the parish 
of St. Ireneus but it must further stand the test of 
time. His Holiness Patriarch Alexis has given it pro- 
visional approval and has accepted it as being fully 
Orthodox (something that surely cannot be said of the 
Winnaert Mass) but it cannot as yet be accepted as an 
official Liturgy. Although any Western parish may use 
it with Patriarchal approval, full approval must await 
the action of the Holy Synod. Thus there are in Paris 
two Churches where the Western Rite is regularly 
celebrated: St. Ireneus parish where the Very Rev. 
Archprist Evgraph Kovalesky is Rector and the Church 
of the Ascension where the Very Rev. Archimandrite 
Denis Chambeault is Rector. There are also other 
Churches and chapels where the Western Rite is occa- 
sionally celebrated. It is deeply to be regretted that 
Fr. Denis has refused to adopt the Mass of Fr. Alexis’ 
and continues to use the Winnaert Mass. Fr. Denis 
was a priest under Winnaert when the Evangelical- 
Catholic Church was still an independent Old Catho- 
lic group and while it is understandable that Fr. Denis 


has deep feelings of sentiment, loyalty, and attachment 
to the Service used by that Thurch nonetheless it would 
seem that realism and common-sense would call for an 
identical use on the part of all Western Rite parishes 
in France and in view of the fact that Fr. Alexis’ Mass 
is certainly far preferable from every point of view: 
liturgically, dogmatically, traditionally, and authon- 
tatively it would seem only right that the Winnaert 
Mass be laid aside as an interesting memento of the 
vicissitudes of a small group of Western Christians 
groping for spiritual truth who finally came to em- 


brace Truth itself in the Body of Christ, the Church. 


We have reviewed then in some detail the past and 
present history of the Western Rite in the Orthodox 
Church. What conclusions or observations can be made 
in the light of all this First we may say that not only 
theoretically and in principle but practically as well 
the Orthodox Church admits the possibility and prac- 
ticability of Western parishes being Orthodox and at 
the same time maintaining their Western liturgical 
heritage insofar as it does not conflict with Orthodox 
dogma. Secondly, that the attempts to revive Western 
Orthodoxy are still in the experimental stage and are 
subject to continuing change as the parishes concerned 
imbibe more and more the spirit of Orthodoxy. Thirdly, 
that Western Orthodoxy’s significance is still more 
potential than actual for it will be remembered that 
there are after all but three Orthodox parishes where 
the Western Rite is regularly celebrated: one in Poland 
and two in France. 


What then of the future of the Western Rite in 
Orthodoxy? There are, of course, all sorts of possibili- 
ties. It is quite likely that more Old Catholic congre- 
gations may seek union with Orthodoxy on a Western 
Rite basis both in this country and elsewhere (in par- 
ticular, the “national Catholic’ movements in several 
South American countries present interesting possibili- 
ties although they really cannot be described as “Old 
Catholic” in any real sense of the word). It is pos- 
sible that high-church Anglican parishes—particularly 
in missionary areas—may turn to Orthodoxy as their 
only alternative rather than cast their lot either with 
the Roman Church or a united Pan-Protestantism; 
South India is a case in point. Already at least one 
Anglican clergyman, unwilling to accept the United 
Church of South India and apparently not in the Ny- 
andal area of “continuing Anglicans” has joined the 
Indian Jacobite Church which of course claims the 
name “Orthodox”. Even more likely is the prospect 
of Latin parishes of the Roman obedience in various 
countries of Eastern Europe having had the reactionary 
political machinations of the Vatican exposed to them 
by their governments may instead of forming merely 
schismatic “independent” Catholic Churches decide to 
unite themselves with Holy Orthodoxy who has ever 
followed the words of her Divine Founder: “Render 
unto Caeser the things that are Caeser’s and unto God 
the things that are God's.” All that can be said of a 
certainty regarding the future of Western Orthodoxy 
is to state a truism: it is in the hands of almighty God. 


Our discussion of the Western Rite in Orthodoxy 
would not be complete if some words of caution were 
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not made concerning the usage of the Western Rite 
for missionary purposes. What is now said applies 
particularly to the situation in the United States but 
with adaptations it applies elsewhere as well. A few 
enthusiastic Orthodox Catholics anxious for the con- 
version of the millions of American non-believers have 
ventured to suggest that the only sensible way to go 
about this would be to introduce the Western Rite 
and convert Americans (presumably of “western” back- 
ground) to the Orthodox faith. They argue that Amer- 
icans simply cannot be induced to stay for the lengthy 
Liturgy of St. John Chrysostom and that on the other 
hand the short, to-the-point Roman Mass in English 
would greatly appeal to the average American. This 
line of thinking, in the mind of this writer, must be 
labeled questionable, to put it mildly. In the first place, 
such people forget one of the basic premises of the re 
introduction of the Western Rite: it is for those who 
have been using the Western Rite for a long time and 
are thoroughly familiar with its forms and usages; in 
a word it is for the use of ex-Roman, ex-Old Catholic 
or ex-Anglican clergy and congregations. The vast 
majority of non-believing Americans do not fall into 
any of these categories—on the contrary, they come 
from a general non liturgical Protestant background. 
Further, if they have gone to Church at all, they are 
not used to the twenty-minute Mass of Rome but 
rather to the hour and a half prayer-service of some 
Protestant variety. And no celebration of the Liturgy 
of St. John Chrysostom need take longer than that 

in fact it need not take more than just a little over an 


hour to celebrate. Nor are we willing to concede that 
on cultural grounds potential Orthodox converts should 
be exposed to the “Western” rather than the “Eastern ° 
Liturgy. May we quote here not a bigoted Orthodox 
Byzantinist but a clergyman of the Church of England? 
“The ‘Easternism’ of Orthodoxy is apt to be exagger 
ated, as if it expressed only one national or racial cul 
ture. Anyone who has become used to the Orthodox 
Liturgy at home in several different milleux—say Rus 
sian, Greek, and Syrian—will know what vast differ 
ences of culture and racial character can express them 
selves fully and freely through the medium of what 
remains clearly the same Liturgy and the same Faith 

differences at least as great, in the first instance, as any 
which distinguish Eastern and Western Europe. In 
fact, one begins to wonder whether, in practice, any 
Christian Liturgy is so well fitted for naturalization 
into the mind and language of every people in the 
whole world, as that of St. John Chrysostom." And 
as His Holiness, Sergius, said: “The existence of West 
ern Orthodoxy is of the profoundest significance. And 
this is very good for the immediate goals of the Mis 
sion but we know former non-Orthodox people who 
are thinkers and theologically educated who were at 
tracted especially by our Eastern Rite with its depth 
and religious satisfaction.“'' The thesis then is at best 
dubious that Orthodoxy garbed in Western forms 
would necessarily attract Americans of vaguely Protes 
tant background rather than Orthodoxy garbed in its 
traditional self (with, of course, some modifications which 
have and will come naturally). On the contrary, this 


of 
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writer feels that since Orthodoxy in the United States 
must be presented in the English language in its tradi- 
tional form to hold the young people, that this same 
presentation would be equally valid and useful for po- 
tential converts. Nor must we forget the unique charac- 
ter of the Liturgy of St. John Chrysostom: of its litur- 
gical beauty and richness written as it is completely in 
the spirit of the Patristic ages. In the minds of most 
thoughtful Orthodox Catholics there can be no ques- 
tion that in contrast to the whispered, scandalously 
rushed, Latin Mass, the solemn and beautiful Orthodox 
Liturgy celebrated in English with the music rendered 
in the Russian tradition would have much more appeal 
to the average American. 


In conclusion then, it may be observed that whatever 
the future of the Western Rite in the Church of 
Christ, Orthodoxy will continue to present the message 
of the Incarnation and Resurrection of the Divine 
Logos in all its fullness and with all its implications 
in the spirit of that great prayer to be found in the 
Western Liturgy: “O Lord Jesus Christ, who saidst 
unto thine Apostles, Peace I leave with you, my peace 
I give unto you; Regard not our sins, but the faith 
of thy Church; and grant to it that peace and unity 
which is according to Thy will: Who livest and reign- 
est God, unto ages of ages. Amen.’ 


SIMEON S. BOGOSLOVSKY. 
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Dogmatical Doctrine of the Orthodox Catholic Church 


by Fr. Vladimir René Francis Guettée 


Indulgences present another very grave error 
in the doctrine of the Roman Church concerning 
the mystery of Penance. 

At the first the name of indulgences was given 
to the exemption from a certain part of the public 
expression of Penance, owing to the insistance of 
martyrs who had suffered for Christ’s sake or 


to the exceptional moral dispositions of some pen- 
itents. The Roman Church entirely changed the 
significance of indulgences. Namely, it made the 
indulgences to be a complete or a partial exemp- 
tion from Penance in general, a conceding to this 
or that private person of the merits of Jesus 
Christ, of Virgin Mary and of the Saints, these 
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merits being so abundant that they form a treas- 
ury, from which the Pope may take whatever is 
needed for the distribution amongst those whom 
he choses. The Roman Church claims that these 
merits may be assured to those who accomplish 
certain acts, whether the acts are in proportion to 
the merits or not. And lastly, the Roman Church 
presumes to spread the authority of the Pope even 
to the souls in purgatory, whom it is claimed, he 
ean relieve completely or partly from their suf- 
ferings by conceding to them either partial or com- 
plete indulgences. 

To begin with the teaching is founded on the 
false idea of the merits of Saints, which are made 
equal to the merits of Christ in the supposition of 
the imaginary treasury. As has already been stated, 
such a foundation contradicts the Catholie teach- 
ing of Redemption. The other foundation for the 
Roman idea is the notion of the distribution of 
merits at the pope’s will, which contradicts the 
Catholic idea of Penance and Justrification. 

In truth, if the merits of Christ and His Saints 
could be conceded to us, at the will of the pope, we 
could entirely free ourselves from the difficult 
tasks of Penance, by which through Jesus Christ 
we earn our justification. The few words of a 
prayer to which the pope would attach his indul- 
gence would suffice to relieve us from Penance 
and to justify us completely. 

It is difficult to account for the existence side 
by side of the idea of purgatory and the idea of 
indulgences which can be granted to the souls suf- 
fering in purgatory. If it depends on the pope to 
free these souls from pain, why is he so eruel as 
not to put an end to the pain? Charity binds him 
to make use of his supreme power for the benefit 
of all the suffering souls, turning purgatory into a 
useless place without any purpose. 

In the Thirteenth century, the Roman Chureh 
made an absolute rule that everybody should go to 
confession weekly, under the penalty of mortal 
sin, that is condemnation. This rule was established 
by the fourth Lateran council, under Innocent IIT. 
The council was at liberty to make this a rule, if it 
seemed good to the council, but the council had no 
right to announce, that the breakers of this rule 
shall be damned, for God alone can save and con- 
demn. 

The Eastern Church established no definite rule 
concerning this subject. It had thought it sufficient 
for all to hold to the general obligation of going 
to confess before taking Communion, and encour 
ages everybody to do the one and the other at least 
once a vear before Easter. 

The Roman Church is in very grave error con- 
cerning the performance of Confession. Though at 
the foundation of this teaching it states that con- 
fession is necessary only in case of mortal sins, it 
has arbitrarily multiplied such sins. And its theol- 
ogians took good eare to ecurround every spiritual 
or moral act by a number of cases, or chanees in 
which a sin becomes mortal. As the result of this 
it became obligatory for every penitent to go into 
a great number of details whilst confessing the 


greater part of which, of course, could not even 
have been spoken without scandal. Some theolo- 
ginas have gone to such extremes, that it is actually 
difficult to find reading more shameful than their 
works. Such is, for instance, the Treatise on Mar- 
riage by Sanchez, which in an abbreviated form 
was included in Liguori’s theology, which bears the 
title of moral and is considered by the Roman 
Catholic Church almost a classic. Such are also the 
special treatises which are commented upon in 
secret talks for the benefit of young deacons, about 
to be ordained priests. 

With the appearance of strict casuists, there also 
appear others, who took good care to think out 
hypocritical methods of removing from themselves 
not only circumstances which make a sin mortal, 
but also the most positive demands of the con- 
science. 

The endeavors of the casuists of both kinds have 
made a fine art of the confession in the Roman 
Church, whose success chiefly depends on cunning 
and immorality. Those who have mastered these 
qualities actually gain success, but there is little 
use in it for morality. Roman confession, which 
takes place in a kind of a closed coffin, called a 
confessional, very often contains secrets, as pre- 
judicial for the mortality of the confessor, as they 
are harmful for the morality and the most sacred 
interests of the penitent. This is the reason why 
in the west confession has become the object of 
something like disgust. 

The Eastern Church has no confessionals, no 
easuists, no conditional mortal sins. During confes- 
sion the penitent stands before the image of Christ 
in an open place. At his side stands the priest, in 
his priestly attire. The priest begins by reminding 
the penitent that he is confessing to God, then 
listens to the confession, without asking any im- 
modest questions, and offering his advice, then, 
covering the head of the penitent with the epit- 
rachelion, which is a sign of his priesthood, pron- 
ounces the words of absolution in the name of Jesus 
Christ, by whom he is commissioned. 

Confession of this kind in whieh everything is 
respectable, spiritual and elevating can not and 
never could become the subject of accusations di- 
rected against the Church of Rome. In this as in 
other institutions of the Eastern Catholie Chureh 
everything bears the imprint of a_ profoundly 
Christian spirit and reminds one of the early days 
of the Church. In this confession there can be no 
room for spying or for the impure passion for get- 
ting information. And it becomes intelligible that 
the true confession is not a more or less detailed 
account of one’s transgressions and the aecompany- 
ing circumstances, but an acknowledgement of 
one’s own guilt which is made in the presence of 
God, in humility and repentance. 

The above mentioned details make clear the great 
difference between the Roman and Orthodox Con- 
fession, which is a healthy and life giving imstitu- 
tion. 

The Anglican Charch has basically preserved 
the secret confession, accompanied by the absolu- 
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tion of the priest. The words it prescribes for this 
occasion essentially agree with those accepted by 
the Eastern Church for the same occasion. In spite 
of the fact that confession is not a very frequent 
practice in the Anglican Chureh (doubtlessly ow- 
ing to its powerful antagonism against Rome’s 
ways), many Anglican priests confess the faithful, 
who seek them ,and give them the absolution and 
so, though not classing Penance amongst the ‘‘Sae- 
raments’’ or the mysteries the Anglican Church 
still claims that it imparts grace, which makes it 
very near to the Eastern Church. The Anglican 
Church made no special rules concerning the secret 
confession, and it would seem that it does not be- 


lieve this confession necessary for those guilty of 
serious sins. And this led to the belief, that the 
Anglican Church abolished confession altogether. 
The Anglican Church accepts the exterior signs 
of Penance as well: its calendar has preserved the 
days of Penance under their old names, formerly 
given to them by the Roman Church. 
Consequently in so far as Penance is concerned 
the Anglican Church is very far from Protestant- 
ism, and for a complete reconciliation with the 
Eastern Catholic Church, it only needs to amplify 
and make clearer certain parts of its doctrine. 


(to be continued) 





In My Father's House Are Many Mansions 


Since the Feast of St. Seraphim of Sarov is ob- 
served on August the First. it has been thought 
that some notice of that fact be taken in the pages 
of ‘One Chureh.’’ There are available in English 
several pamphlets or short books devoted to the 
life of the last saint canonized by the Russian 
Church including Julia deBeausorbre’s ‘‘Flame in 
the Snow’’ (Constable and Company Limited) or 
A. F. Dobbie-Bateman’s ‘‘St. Seraphim. of Sarov”’ 
and ‘‘The Conversation of St. Seraphim with Nich- 
olas Motovilov’’ (S. P. C. K.) the latter two works 
are almost completely reproduced in G. Fedotov’s 
“Treasury of Russian Spirituality’? (Sheed & 
Ward) printed in this country in 1948. The last 
two named books include the now famous conver- 
sation between St. Seraphim and Motovilov on the 
acquisition of the Holy Spirit. Though not as im- 
portant but certainly very interesting is the little- 
known vision vouchsafed to St. Seraphim of the 
‘‘eternal habitations’’ as told to the monk Teann 
Tihonov (later the Abbot Joseph) and quoted by 
V. Ilyin in his book (in Russian): “*St. Seraphim 
of Sarov’’ (pp. 125-127) : 


‘*Some time ago, as I read in St. John’s Gospel 
the words of the Saviour ‘in my Father’s house are 
many mansions’ my lowly mind dwelt upon them 
and I longed to see those heavenly dwellings. | 
spent five days and five nights watching and pray 
ing, and beseeching God for the grace of such a 
vision. And indeed in His great merey the Lord 
did not deny me the comfort, according to my 
faith and showed me these eternal habitations, and 
[, poor earthy pilgrim, caught up into them for an 
instant (whether in the body or out of the body, 
I know not) saw the inexpressible beauty of heaven 
and those who dwell therein, the great Forerunner 
and saptist of our Lord Jesus Christ, apostles 


bishops, martyrs, and our holy Fathers: Antony 
the Great, Paul of Thebaid, Savva the Sancetified. 
Humphry the Great, Mark of Thracia and all the 
saints resplendent with unutterable glory and joy, 
such as the eye has not seen nor the ear heard and 
have not entered the heart of man but which God 
has prepared for those who love Him.”’ 

‘*With these words St. Seraphim sank into sil- 
ence. He leaned slightly forward, with his eyes 
closed and his head bent, his right hand gently and 
regularly moving closely to his heart. His face 
changed gradually and radiated wonderful light 
so that at last I could not look at him; on his lips 
and on his whole countenance there was such an 
expression of joy and heavenly rapture that indeed 
one could call him at that moment an earthly ange! 
and a heavenly man. During this mysterious sil- 
ence he seemed to have been contemplating some- 
thing with tender emotion and listening to some- 
thing in wonderment. But God alone knows what 
it was that delighted and enraptured the saint’s 
soul. As for me, unworthy man that I am, in those 
blessed moments I too forgot my earthly condition 
while it was vouchsafed to me to see St. Seraphim 
in such a state of grace. My soul was filled with 
inexpressible ecstasy, awe and spiritual joy. Even 
now as I reeall it, I have a wonderful feeling of 
comfort and sweetness.’’ After a long silence Fa- 
ther Seraphim began speaking of the bliss await- 
ing the righteous souls in the Kingdom of God, and 
coneluded with the words: ‘‘There is neither ill- 
ness, nor sorrow, nor sighing there, but unutterable 
sweetness and joy; the righteous shall shine there 
as the sun. But if even St. Paul himself could not 
express that heavenly joy and glory, it is not pos 
sible for anyone else to express in human words 
the beauty of the heavenly mansions wherein the 
souls of the righteous dwell.’”’ 
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